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THE 

UPASAMPADA-KAMMAVACA 

BEING 

THE BUDDHIST MANUAL OF THE FORM AKD MANNER 
OF ORDERING OF PRIESTS AND DEACONS 



In May, 1872, 1 was invited by my 
learned friend and pandit Kewitiyd- 
gala UnnAns^, of the Malwatt^ Mon- 
astery in Kandy, to be present art an 
ordination service, held, according to 
custom, on the full-moon day of We- 
, sak, (May, June), being the anniver- 
I vSary of the day on which Gautama 
I Buddha attained Nirvana, b. c. 543. I 
gladly availed myself of this opportun- 
' ity of w^itnessing the celebration of a 
\ .rite of w^hich Englishmen have but 
' little knov^rledge, and which has rare- 



/ '■ 



ducted precisely as it w 
two thousand years ago. 
The chapter house 
Poya-ge ) is an oblong hi 
of pillars forming an inr 
leaving broad aisles at 
the top of this inner g 
aged Abbot (Sinhalese, M 
as president of the chapl 
side of him sat the elde: 
down the sides sat the 
in number between thin 
The chapter or assembly 
three sides of an oblor 
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stood the candidates, behind the pil- 
lars on the right stood the deacons, 
the left was given up to the visitors, 
and behind the candidates at the bot- 
tom was a crowd of Buddhist laymen. 
To form a chapter for this purpose 
not less than ten duly ordained priests 
are required, and the president must 
be not less than ten years' standing 
from his Upasampada ordination. 
The priests attending the chapter are 
required to give their undivided, unre- 
mitting, and devout attention through- 
out the service. Every priest is in- 
structed to join heart and mind in the 
exhortations, responses, formulas, etc., 
and to correct every error, lest the 
oversight of a single mistake should 
vitiate the efficacy of the rite. Previous- 
ly to the ordination the candidates 
are subjected to a strict and searching 
examination as to their knowledge of 
the discourses of Buddha, the duties 
of a priest, etc. An examination and 



J. F. D. 
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UPASAMPADA-KAMMAVACA 

Namo tassa bhagavato arahato 
sammdsambaddhassa. 

Okdsa. Edruuiiam katvd pabbajjam detha 
me bhante* UkktUikam nisidilud, Aham bbante 
pabbajjaTH ydcdmi. Dutiyam pi abam bbante 
pabbajjam ydcdmi. Tatiyam pi abam bbante 
pabbajjam yacdmi. Sabbadukkhanissarananib- 
banasacchikaranattbdya imain kasdvam ga> 
hetvd pabbdjetba mam bhante anukampam 
updddya. Taiiyavdraih, Sabbadukkhanissara- 
nanibbdnasaccbikaranattbdya etam kdsdvara 
datyd pabbdjetba mam bhante anukampam 
updddya. Tatiyavdram. Okdsa* Yanddmi bhan-. 
te. Sabbam aparadham khamatha me bhante. 
Mayd katam punnam sdmind anumoditab- 
bam. Sdmind katam puunam mayham ddtab- 
bam. Sddhu sddha. Anumodami. Okdsa. Kd- 
rufiuam katyd tisaranena saha sfldni detha 
me bhante. Aham bhante saranasllam ydcd- 
mi. Dutiyam pi aham bhante saranasllam yd- 
cdmi. Tatiyam pi aham bhante saranasflam 
ydcdmi. Imdni dasasikkhapaddni samddiydmi. 
Okdsa. Yanddmi bhante. Anumoddmi. 



vdram. 

Okdsa. Tvam Nago ndma. 
bhante. Tuyhani upajjhayo dy 
thero ndma. Okdsa. Ama bhant( 

Namo tassa bhagavato 
sammdsambuddhaB 

PathaTDam upajjham gdhdpel 
jjham gdhdpetvd pattacivarain 
bam. Ayam te patto* Ama bhant* 
ghdti. Ama bbante. Ayam uttar^ 
bhante. Ayam antaravdsako. I 
Gaccha amamhi okdse titthdhi. 
bhante saugho. Ndgo dyasmato *] 
sampaddpekho. Tadi sanghassa 
aham Ndgam anusdseyyam. Si 
Ayam te saccakdlo bbtitakalo. 
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I 

Eildso* N'attbi bhante. Boso. N'atthi hhante. 
Apamdro. K'atthi bhante. Manasso'si. Ama 
bhante. Puriso^si. Araa bhante. Bhajiso'si. 
Ama bhante. Anano^si. Ama bhante. N^asi 
rdjabhato. Ama bhante. Anuniiato^si mdtdpi- 
tiihi. Ama bhante. Paripunnayisativasso'si. 
Ama bhante. Paripunnam te pattacfvaram. 
Ama bhante. Einndmo'si. Aham bhante Ndgo 
ndma. Kondmo te upajjbayo. Upajjhdyo me 
bhante dyasmd Tissatthero ndma. Sundtn me 
bhante sangho. Ndgo dyasmato Tissassa npa- 
sampaddpekho. Anusittho so mayd. Tadi 
sanghassa pattakallam. Ndgo dgaccheyya 
dgacchdhtti yattabbo. Agacchdhi. Sangham 
bhante upasampadam ydcdmi. Ullumpatu 
mam bhante sango anukampam npdddya. 
Datiyam pi bhante sangham upasampadam 
ydcdmi. Ullumpatu mam bhante sangho anu- 
kampam npaddya. Tatiyam pi bhante san- 
gham upasampadam ydcdmi. Ullumpatu mam 
bhante sangho anukampam updddya. Sundtn 
me bhante 8a^gho. Ayam Ndgo dyasmato 
Tissassa upasampaddpekho. Yadi sanghassa 
pattakallam aham Ndgam an tardy ike dham- 
me puccheyyam. Sunasi Ndga. Ayam te sac- 
cakdlo bhtitakdlo. Yam jdtam tarn pucchdmi. 
Santam atthtti yattabbam. Asantam n^atthtti 
yattabbam. Santi te eyariipd dbddhd, kut- 
tham. N'atthi bhante. Gando. N^atthi bhante. 
Kildso. N'atthi bhante. Soso. N'atthi bhante. 
Apamdro. N'atthi bhante. Manasso'si. Ama 



OQante ayasma Tissattbero nama 
bhante sangho. Ayam Ndgo dyas: 
sa upasampaddpekho. Parisuddk 
kehi dhammehi. Paripunnassa pi 
Ndgo saugham upasampadam 3 
mata Tissena upajjhdyena. Yad 
pattakallam sangho Ndgam tipa 
dyasmatd Tissena upajjhdyena, e 
ndtii me bhante sangho. Ayam 
mato Tissassa upasampaddpekho. 
antarayikehi dhammehi. Paripun: 
cfvaram. Ndgo sangham upasamp 
ti dyasmatd Tissena upajjhdyei 
Nagam upasampddeti dyasmatd 1 
jjhdyena. Tass^dyasmato khamt 
upasampadd dyasmatd Tissena 1 
30 tunh'assa. Yassa na khamati s( 
Datiyam pi etam attham vaddmi. 
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jjhayena. Yass'dyasmato, khamati Ndgassa 
upasampad^ dyasmatd Tissena upajjh^yena 
so tun'hassa. Yassa na khamati so bhdseyya. 
Tatiyam pi etam attham vaddmi. Sundta 
bhante sangho. Ayam Nago dyasmato Tis- 
sassa upasampaddpekho. Parisuddho antara- 
yikehi dhammehi, paripunn^assa pattaciva- 
ram. Ndgo sangham upasampadam ydcati 
ayasmatd Tissena upajjbdyena. Sangho Na- 
gam upasampddeti dyasmatd Tissena upajjbd- 
yena. Yass'dyasmato khamati Ndgassa upa- 
sampadd daysmatd Tissena upajjbdyena so 
tunh'assa. Yassa na khamati so bbdseyya. 
Upasampanno saiighena Ndgo dyasmatd Tis- 
sena upajjbdyena. Khamati saiigbassa tasmd 
tnnhi. Evam etam dbdraydmiti. 



Tdvad eya cbdyd metabbd. Utupamanam 
dcikkhitabbam. Divasabbdgo dcikkhitabbo. 
Sanglti dcikkhitabbd. Cattdro nissayd deik- 
khitabbd cattdri ca akaranlydni dcikkhitab- 
bdni. Pindiydlopabhojanam nissdya pabbajjd. 
Tattha te ydvajivam ussdbo karanlyo. Atire- 
kaldbbo, sanghabhattam uddesabhattam ni- 
jnantanam saldkabhattam pakkhikam uposa- 
thikam pdtipadikam. Ama bhante. Pansukii- 
lacivaram nissdya pabbajjd. Tattha te ydva- 
jfyam ussdbo karanfyo. Atirekaldbho kho- 
mam kappdsikam koseyyam kambalam sd- 



anuppnanitam. Ama Dbante. Upa 
bhikkhund metbuno dbammo na 
bo, antamaso tiracchdnagatdya ] 
kbu methuoain dhammam patise^ 
no boti asakyaputtiyo. Seyyat 
pariso sisaccbinno abbabbo ten 
dbanena jlyitum evameva bbik 
nam dbammam patiseyitya asi 
asakyaputtiyo. Tarn te ydvajiv 
yam. j£ma bbaute. 

UpasampaDDena bbikkbuod a 
yyasankbdtam oa dddtabbam, an 
saldkam updddya. Yo bbikkbu p 
darabam yd atirekapddam yd a 
yyasaiikbdtam ddiyati assamano 
puttiyo. Seyyatbd pi ndma pandi 
dband pamatto abbabbo baritati 
va bbikkbu pddam yd pdddraban 
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saviggabam jfvitd voropeti, antamaso gab- 
bhapdtanam updddya, assamano boti asakya. 
puttiyo. Seyyatbd pi ndma putbusila dvedb^,- 
bbinndappatisandbikd boti, evameya bhikkbu 
sancicca manussayiggabam jfvitd voropetva 
assamano boti asakyaputtiyo. Tarn te ydya- 
jiyam akaranfyam. Ama bbante. 

Upasampannena bbikkbuna uttarimanussa- 
dbammo na ullapitabbo, antamaso sunndgare 
abbiramdmiti. Yo bbikkbu pdpiccbo iccbapa- 
kato asantam abbutaiu uttarimanussadbam- 
raam ullapati jbdnam ya yimokbam yd sama- 
dbim yd maggani yd pbalam yd assamano 
hoti asakyaputtiyo. Seyyatbd pi ndma tdlo 
matthakaccbinno abbabbo punayirtilbiyd , 
eyameya bbikkbu pdpiccbo iccbdpakato asan- 
tam abbiitaiii uttarimanussadbammam ullapi- 
td assauiano boti asakyaputtiyo. Tarn te ya- 
vajiyam akaranfyam. Ama bbante. 



THE ORDINATION SERVICE 

Praise be to the Blessed One, tbe Holy One, 

to bim who bas arriyed at tbe 

knowledge of all Trutb. 

[Tbe candidate, accompanied by bis Tutor, 
in tbe dress of a layman, but baying tbe yel- 
low robes of a priest in bis arms, makes tbe 



these yellow robes, and let i 
in order to the destruction oi 
in order to the attainment o 
repeated three times, [The Pret 
bundle of robes.] In compass 
give me those yellow robee 
ordained, in order to the d( 
sorrow, and in order to the at 
Tdna. To be repeated three times, 
ident then gives the bundle 
yellow band of which he ties 
of the candidate, reciting the 
paiicakam, or formula of m< 
perishable nature of the hum 
lows : kesd loma nakhd da 
dantd uakha lomd kesd. Hai 
hair of the body, nails, tee 
teeth, nails, hair of the body, I 
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tighdtaya unbassa patigbdtaya damsamaka- 
saydtdtapasirimsapasamphassanam patigbd- 
taya ydvad eva birikoplnapaticcbddanattbam. 
In wisdom I put on tbe robes, as a protection 
against cold, as a protection against beat, as 
a protection against gadflies and musquitoes, 
"wind and sun, and tbe toucb of serpents, and 
to cover nakedness, /. e, I wear tbem in all 
hmnility, for use only, and not for ornament 
or sbow. Having put on tbe yellow robes, be 
returns to tbe side of bis tutor, and says,] 
Grant me leave to speak. I make obeisance 
to my lord. Lord, forgive me all my faults. 
Let tbe merit tbat I have gained be shared 
by my lord. It is fitting to give me to sbare 
in the merit gained by my lord. It is good, it 
is good. I share in it. Grant me leave to 
speak. Graciously give me, lord, tbe three 
refuges and tbe precepts. [He kneels down.] 
Lord, I pray for the refuges and tbe precepts. 
[Tbe tutor gives tbe three refuges and tbe 
ten precepts as follows, the candidate still 
kneeling, and repeating tbem after him sen- 
tence by sentence. 



Buddbam saranam gaccbdmi. 
Dhammam saranam gaccbdmi. 
Saugbam saranam gaccbdmi. 
Dutiyam pi buddhani saranam gaccbdmi. 



Pandtipatd yeramanf sikkh&pai 
Adinnadana yeramanf sikkh&pc 
Abrahmacariyd yeramanf sikkl 
Musayada yeramanf sikkhdpadi 
Sur^merayamajjapamddatthdn^ 

sikkhapadam. 
Yikalabhojana yeramanf sikkh 
Naccagftaydditayisdkadassand 

sikkhdpadam^ 
Mdldgandbayilepanadhdranamai 

sanattbana yeramanf si 
Uccdsayanamahdsayand yeran 

padam. 
Jdtartiparajatapatjiggaband ye 

khapadam. Dasasikkbd] 
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I put my trust in the Priesthood. 
Again I put my trust in Buddha. 
Again I put my trust in the Law. 
Again I put my trust in the Priesthood. 
Once more I put my trust in Buddha. 
Oiice more 1 put my trust in the Law. 
Once more I put my trust in the Priesthood. 



The ten precepts or laws of the Priesthood. 

Abstinence from destroying life ; 

Abstinence from theft ; 

Abstinence from fornication and all un- 

cleanness ; 
Abstinence from lying ; 
'Abstinence from fermented liquor, spirits 

and strong drink which are a hin- 

derance to merit ; 
Abstinence from eating at forbidden times ; 
Abstinence from dancing , singing , and 

shows ; 
Abstinence from adorning and beautifying 

the person by the use of garlands, 

perfumes and unguents; 
Abstinence from using a high or a large 

couch or seat; 
Abstinence from receiving gold and silver ; 

are the ten means ( of leading a mo- 
ral life). 



ea be shared by my lord. Uiv< 
in the merit of my lord. It is gc 
I share in it. 

[This completes the ordinal 
con, and the candidate retires.] 



The foregoing ceremony is 
previous to the ordination of { 
cases, even where the candidat 
been admitted as a deacon. If 
is duly qualified for the prie 
can proceed at once from deacc 
orders; otherwise he must pi 
instruction as a deacon : but a < 
has received deacon's orders 
them again, and go through th 
mony when presented for pries 



; 
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Permit me to speak. Lord, graciously grant 
me your sanction and support *. He kneets down. 
Lord, I pray for your sanction and support; 
a second time, lord, I pray for your sanction 
and support ; a third time, lord, I pray for 
your sanction and support. Lord, be my su- 
perior. Tkis is repeated three times. [The Pres- 
ident says,] It is well. [And the candidate re- 
plies , ] I am ♦ontent. This is repeated three 
times. From this day forth my lord is my 
charge. I am charge to my lord. [This vow 
of mutual assistane] is repeated three times, 

[The candidate rises up, makes obeisance, 
and retires alone to the foot of the assembly, 
where his alms-bowl is strapped on to his 
back. His tutor then goes down, takes him 
by the hand, and brings him back, placing 
him in front of the President. One of the as- 
sembled priests stands up, and places him- 
self on the other side of the candidate, who 
thus stands between two tutors *-*. The tutors 
say to the assembly,] With your permission, 
[and then proceed to examine the candidate 
as to his fitness to be admitted to priest's 
orders]. Your name is Ndga? It is so, lord. 
Your superior is the venerable Tissa? It is 
so, lord. [The two tutors together say,] 
Praise be to the Blessed one, the Holy one, to 
him who has arrived at the knowledge of all 
Truth. [They then recite the following com- 
mands of Buddha.] First if is right to appoint 



backwards in a reyerenciai* 
stands at the lower corner of i 
The tutors remain in front of t 
and one of them says,} Priests, 
candidate desires ordination u 
erable Tissa* Now is the time oi 
of priests. I will instruct the a 
tutors make o'beisance to the ] 
go down to the foot of the asse 
the candidate, whom they insi 
mine as follows.] Listen, Kdgi 
time for you to speak the truth 
has occurred. When asked co 
thing in the midst of the ass 
true, it is meet to say so ; if it 
is meet to say that it is not. D( 
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Yes, lord. Are you exempt from military 
service ? Yes, lord. Have you come with the 
permission of your parents ? Yes, lord. Are 
you of the full age of twenty years? Yes, 
lord. Are your alms-bowl and robes com- 
plete? Yes, lord. What is your name? Lord, I 
am called Ndga. What is the name of your 
superior? Lord, my superior is called the 
venerable Tissa. [The two tutors here go to 
the top of the assembly, and make obeisance 
to the President, and one of them says,] 
Priests, hear me. The candidate desires or- 
dination under the venerable Tissa. He has 
been duly instructed by me. Now is the time 
of the assembly of priests. If the candidate is 
here, it is right to tell him to approach. [One 
of the tutors says.] Come hither. [The can- 
didate comes up, and stands between the tu- 
tors, makes obeisance to the assembly, and 
kneels down.] Priests, I ask the assembly for 
ordination. Priests, have compassion on me, 
and lift me up ^. A second time, lords, I ask 
the assembly for ordination; lords, have 
compassion on me, and lift me up. A third 
time, lords, I ask the assembly for ordina- 
tion. Lords, have compassion on me, and lift 
me up. [The candidate rises up, and makes 
obeisance. The tutors say,] Priests, hear me. 
This candidate desires ordination under the 
venerable Tissa. Now is the time of the as- 
sembly of priests. I will examine the candi- 



ou a human being? Yes, lord, u 
lale ? Yes, lord. Are you free fr 
Tes, lord. Are you exempt from m 
ice? Yes, lord. Have you come 
termission of your parents ? Yes 
ou of the full age of twenty yi 
3rd. Are your alms-bowl and r< 
•lete? Yes, lord. What is your na 
am called Ndga. What is the nan 
uperior? My superior, lord, is 
venerable Tissa. [Here ends the e 
n the midst of the assembly, and 
utors reports the result as fol 
candidate desires ordination undi 
jrable Tissa. He is free from disqui 
le has his alms-bowl and robes 
The candidate asks the assembly 
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erable Tissa, let him be silent; if any objects, 
Ut him speak. A second time I state this 
matter. Priests, bear me. This candidate de- 
sires ordination under the venerable Tissa. 
He is free from disqualifications for the 
priestly oflSce. His alms-bowl and robes are 
complete. The candidate asks the priesthood 
for ordination under his superior the ven- 
erable Tissa. The assembly gives the candi- 
date ordination under his superior the ven- 
erable Tissa. If any of the venerable assembly 
approve the ordination of the candidate un- 
der his superior the venerable Tissa, let him 
be silent ; if any objects let him speak. A 
third time I state this matter. Priests, listen. 
This candidate desires ordination under the 
venerable Tissa. He is free from disqualifica- 
tions for the priestly office. His alms-bowl 
and robes are complete. The candidate asks 
the priesthood for ordination under his su- 
perior the venerable Tissa. The assembly 
gives the candidate ordination under his supe- 
rior the venerable Tissa. K any of the ven- 
erable assembly approves the ordination of 
the candidate under his superior the ven- 
erable Tissa, let him be silent; if any objects, 
let him speak. [The two tutors here again 
make obeisance to the President, and say], 
The candidate has received ordination from 
the priesthood under his superior the ven- 
erable Tissa. The assembly approves the re- 



•emony is repeated with each < 

I when all the candidates have 
ined, one of the assembly (generc 
) tutors) rises up, and addresses t 
^ exhortation to the recently 
iests, who stand in a reyerential 
It is meet to measure the shac 
Q^. It is meet to tell the season, 
tell the division of the day. It i 

II all these together. It is meet 1 
nr requisites for a priest ^. It is n 
e four sins forbidden to priests i 
3od collected in the alms-bowl is 

a priest. So fed, it is good f* 
rive 80 long as life shall last. Th 
cceptions are allowed : rice offe 
hole body of the priests; rice c 
3rtain number of priests ; rice 
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Robes made of pieces of rag are a requisite 
of a priest. So clad, it is good for you to strive 
so long as life shall last* The following ex- 
ceptions are allowed : robes made of linen, 
of cotton, of silk, of wool, of hemp, or of 
these five materials together^. Yes, lord. 
Lodging at the foot of a tree is a requisite 
for a priest. So lodged, it is good of you to 
strive so long as life shall last. The following 
exceptions are allowed: monasteries; large 
halls ; houses of more than one story ; houses 
surrounded by walls; rock caves. Yes, lord. 
Cow's urine as medicine is a requisite for a 
priest. Thus provided, it is good for you to 
strive so long as life shall last. The following 
exceptions are allowed : cow's butter; cream; 
rape oil ; honey ; sugar. Yes, lord. 

A priest must not indulge in sexual inter- 
course, in short not even with a female of 
any kind. If any priest indulges in sexual in- 
tercourse, he ceases to be a priest, and is no 
longer a son of Sakya. Just as a man whose 
head is cut off is unable to live, so does a 
priest who has indulged in sexual intercourse 
cease to be a priest, or to be a son of Sakya. 
This is to be avoided by you as long as life 
shall last. Yes, lord. 

A priest must not take, with dishonest in- 
tent, anything which is not given to him, not 
even a blade of grass. If any priest takes, 
with dishonest intent, either a quarter of a 



all last. Yes, lord. 
A priest must not knowingly d( 
m life, in short not even the life ol 
any priest destroys human life 
using abortion, he ceases to be a 
1)0 a son of Sakya. Just as a h 
ce cleft in two can never be re- 
es a priest who has knowingly 
man life, cease to be a priest, o 
Q of Sakya. This is to be avoided 
Qg as life shall last. Yes, lord. 
A priest must not lay claim to i 
iman perfection, even by saying, * 
a solitary hut.?? If any priest wit 
nt and for sake of gain untruly a 
ys claim to more than human p 
lether a state of mystic medits 
sedom from passion ^^^ or perfect 
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of which has been cut off, can never sprout 
again, so a priest who, with evil intent and 
for sake of gain, untruly and falsely has laid 
claim to more than hnman perfection, coasos 
to be a priest, or to be a son of Sakya. This 
is to be avoided so long as life shall last. 
Yes, lord. 
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NOTES 



* Nissoyo, Without the consent and promise 
of assistance of a priest of ten years^ stand- 
ing, the candidate cannot obtain ordination. 
Nissayo involves mutual assistance and asso- 
ciation for at least five years. The elder who 
gives nissa becomes the spiritual superior or 
preceptor (npajjhdyo)^ and the one who re- 
ceives nissa becomes his co-resident or pupil 
(hissantevdsikoj. The relative duties of the two 
are laid down in detail in the Vinayapifaka. 
Briefly the superior is to advise and instruct 
his co-resident, and to perform towards him 
all the duties of a parent in sickness and in 
health. The co-resident is to treat his supe- 
rior with all the respect due to a father, and 
to perform for him all the duties of a person- 
al attendant. Buddha directs that fluent- 
speaking &nd wellinformed priests shall re- 
main as pupils for five years. They who are 
not fluent-speaking shall remain as pupils as 
long as they live. 

* Tutors (Rammavdcdrim). The tutors re- 
present the assembly, and conduct the exa- 
minations on its behalf. Compare the rela- 



• Lift me up (ullumpalu). The meai 
is is explained in the commentary 
t me up from the slough of demei 
laj to the dry land of merit (Jcusala) 
e up from the lower order of a dea< 
ihera) to the higher order of a fi 
lined priest (upasampaddj. 
'• The hour, day and month are c 
cor-ded, to settle the order of 8 

nong the newly ordained priests. 
6 The four nissayd or requisites are 

•e necessary for an ascetic ; but the 

ons under each head, which were 
early times only occasionally, hi 

3en generally adopted as the rule ; 

icetic principle is, in fact, destroy< 

le priests live strictly by rule, and \ 

:most simplicity. 
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names are put into an alms-bowl, and each 
priest draws a lot, and goes to the house 
thus indicated, whether it be rich or poor. 

^ Bhaligam, In Childers' Pali Dictionary 
this is given as « hempen clothe » and in Monier 
Williams' Sanskrit Dictionary bhavgd is given 
as hemp (Cannabis sativa) ; but the commen- 
tary explains it as cloth made of the five ma- 
terials mentioned in the text. 

^ A quarter of a pagoda, somewhat less 
than two shillings. It is a sin to take even a 
blade of grass, but a priest must be guilty of 
theft to the value of about two shillings to bo 
expelled from the priesthood. 

*^ Kunthakipillikam , lit. a large-black-ant , 
and the-smallest-kind-of-ant. To take life at 
all is a sin ; but to take human life even by 
procuring abortion is a sin involving expul- 
sion from the priesthood. 

^^ Jhdnam^ abstract or mystic meditation. 
The following explanation is taken from Chil- 
ders' Pdli Dictionary, s. v. « Jhdna is a relig- 
ions exercise productive of the highest spi- 
ritual advantage, leading after death to re- 
birth in one of the Brahma heavens, and form- 
ing the principal means of entrance into the 
four Paths. The four Jhdnas are four stages 
of mystic meditation, whereby the believer's 
mind is purged from all earthly emotions, 
and detached as it were from the body, which 

remains plunged in a profound trance. The 

3 



Still fixing his thoughts upon the 
ject, he then frees his mind fron: 
and investigation, while the ecsi 
renity remain, and this is the se 
Next, his thoughts still fixed as 
divests himself of ecstasy, and 
third Jhdna, which is a state of tr 
nity. Lastly, he passes to the f( 
in which the mind, exalted and 
indifferent to all emotions, alike 
and of pain. » 

*2 F/woAr^^o ( from muncaiij to] 
term is thus explained in the Pa 
karanath of the Khuddakanikdya. Pg 
nena nivaranehi nmccatiti vimokkho 
gena sabbakilesehi muccatitivimokkho 
ning of the bonds formed by \ 
of existence, and hence freedc 



— 35 — 

miito «;., the freedom from passion which re- 
sults from the contemplation of the uncondi- 
tioned, or from regarding the perishable na- 
ture of the elements of existence. 3. Appanu 
hiio v., the freedom from longing or desire 
resulting from a contemplation of the sorrow 
attaching to the elements of existence. By 
these three the four paths and the four phata 
are attained by those who have vipassand^ or 
the power of supernatural sight* 

^3 Samddhi^ a state of meditation in which 
the mind, shut up in itself and insensible to 
that which is passing around, contemplates 
only the virtues of Buddha, etc. The follow- 
ing illustration is taken from the Mahdvan- 
sa (see Tumour's translation, pp. 261,262): 
tt The usurper stripped the king naked, and 
casting him into iron chains, built up a wall, 
embedding him in it, and exposing his face 
only to the East, and plastered that wall over 
with €lay. Thus the monarch Dhatusena was 
murdered by his son in the eighteenth year 
of his reign. This rdja, at the time he was 
improving the Kdlawdpi tank, observed a 
certain priest absorbed in the samddhi medi- 
tation, and not being able to rouse him from 
that abstraction, had him buried under the 
embankment he was raising by heaping earth 
over him* This was the retribution manifested 
in this life for this impious act. » The six 
kinds of Samddhi are 1. Buddhdnxmati s.^ 2. 
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